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DEFINITION    AND    PRELIMINARY    REMARKS. 

THE  importance  of  a  thorough  consideration  of  what  is  meant 
by  Regeneration  in  the  Scripture,  and  in  the  documents  of 
the  Church  of  England,  is  sufficiently  manifest,  and  has 
become  more  so,  on  account  of  the  diversity  of  opinions 
existing  on  the  subject,  especially  in  the  present  day. 

Regeneration  being  commonly  described  in  Scripture  as  an 
effect  produced  —  something  actually  existing,  it  may  be 
denned  to  be  a  HOLY  NATURE,  implanted  in  the  soul  by  the 
Spirit  of  God.  We  call  it  a  nature,  because  it  is  a  vital, 
active,  abiding  principle  in  the  soul.  It  is  a  holy  nature ; 
by  which  we  do  not  mean  a  mere  employment  of  mind  about 
holy  and  spiritual  things  ;  but  a  holy,  spiritual  disposition  — 
a  godlike,  gracious  inclination  of  heart — a  mind  delighting 
in  God  and  conformed  to  His  Image.  Whether,  therefore, 
this  nature  be  conversant  about  things  natural  or  spiritual, 
its  prevailing  character  is  that  of  holiness,  and  all  its  ten- 
dencies are  spiritual  and  heavenly. 

With  respect  to  the  MIND  imbued  with  this  holy  disposi- 
tion, it  is  truly  changed  and  made  new.  Not  indeed  as  to 
its  natural  powers,  or  rational  and  accountable  faculties,  but 
with  reference  to  the  moral,  controlling  principle,  which 
directs  those  powers  to  their  proper  ends.  We  cannot  there- 
fore wholly  approve  of  such  language  as  the  following,  as  ap- 
plied to  Regeneration,  when  it  is  said  to  be  "  limited  to  a  single 
occurrence" — to  be  "  the  commencement,  and  the  com- 
mencement only,  of  the  Christian  life,"  — "  an  act  which 
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begins  and  ends," — and  to  be  "  in  its  own  nature  incapable 
of  repetition,"  and  "  the  same  in  all,  and  wholly  incapable  of 
increase." 

It  is  indeed  admitted,  that  we  frequently  describe  Regene- 
ration as  "  the  commencement  of  the  Christian  life ;"  but  we 
cannot  allow  that  the  term  itself,  or  its  synonyms,  is  applied, 
either  in  Scripture  or  by  the  Church  of  England,  to  the 
commencement  only  of  the  Christian  life.  Nor  do  we  admit 
that  Regeneration  "  in  its  very  nature  is  incapable  of  repe- 
tition," except  on  the  consideration  of  its  being  a  continued 
act,  or  an  act  continually  repeated.  If  the  same  power 
which  renewed  the  soul  at  first  were  withdrawn,  the  effect 
would  no  more  continue,  than  natural  life  would  continue, 
were  the  power  that  first  gave  life  withdrawn.  We  can 
no  more  live  spiritually  without  God,  than  we  can  live 
naturally  without  Him.  'The  Homily  for  Whitsunday  very 
wisely  states  this  matter :  when  speaking  of  the  Holy  Ghost, 
it  says  : — "  Neither  doth  He  think  it  sufficient  inwardly  to 
work  the  spiritual  and  new  birth  of  man,  unless  he  do 
also  dwell  and  abide  in  Him."  This  abiding  of  the  Holy 
Ghost  in  the  regenerate  mind,  is  the  spiritual  life  of  the  soul  : 
and  there  is  quite  as  much  necessity  for  the  Holy  Spirit  to 
continue  in  the  regenerate  soul,  as  there  is  that  He  should  at 
first  give  divine  life.  "  Abide  in  me,  and  I  in  you,"  says 
Christ;  "  for  without  me,"  or  severed  from  me,  "  ye  can  do 
nothing."  Hence  it  is,  that  in  our  church-catechism  the 
present  and  not  the  past  tense  is  used  with  regard  to  sancti- 
fication.  It  says,  "  God  hath  made  me — Christ  hath  redeemed 
me  :"  but  it  does  not  say,  "  the  Holy  Ghost  hath  sanctified 
me,"  but  "  who  sanctijieth  me."  It  is  an  operation  always 
being  performed  :  the  time  is  ever  the  present  time. 

We  consider  the  TERM,  Regeneration,  to  be  essentially 
of  the  same  import  with  numerous  other  phrases  used  in 
Scripture, — such  as  being  "  born  again" — "  born  of  God" — 
"  begotten  again  " — "  renewed  in  the  spirit  of  the  mind  " — 
"  created  in  Christ  Jesus" — "a  new  heart" — "a  new  life" 
— "a  circumcised  heart,"  &c.  &c.  All  which  modes  of 
speaking  convey  the  notion  of  a  new  and  holy  nature. 
Hence  this  holy  change  itself,  which  thus  takes  place  in  the 
soul,  is  not  improperly  called  regeneration.  We  would  ob- 
serve, that  it  may  be  admitted  as  proper  to  call  the  spiritual 
mind,  or  the  new  heart,  a  regenerate  mind  :  but  if  it  should  be 
contended,  as  it  probably  may  be,  that  the  new  heart  and  the 
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new  life  are  more  properly  the  effect  of  regeneration,  there 
lies  no  particular  objection  against  that  notion  ;  only  we 
must  understand  that  such  theoretical  nicety  is  quite  unne- 
cessary, and  therefore  better  avoided,  as  no  evil  can  arise 
in  practice  from  a  more  comprehensive  definition  of  the  term. 

In  this  sense  we  conceive  the  term,  regeneration,  or  new 
birth,  is  used  by  our  church.  She  defines  the  "  inward  and 
spiritual  grace,"  or  regeneration,  to  be  "  a  death  unto  sin, 
and  a  new  birth  unto  righteousness."  This  is  no  unsuitable 
definition  of  the  new  birth.  For  if  it  be  allowable  to  call  the 
sanctification,  or  holiness,  which  is  produced  in  the  mind, 
regeneration,  then  that  holy  state  of  mind  is  very  properly 
described  by  a  "  death  unto  sin,  and  a  new  birth  unto  right- 
eousness." It  is  indeed  true  that,  according  to  the  definition 
of  many,  "  a  death  unto  sin,  and  a  new  birth  unto  righteous- 
ness," are  properly  the  effects  of  regeneration  ;  but,  according 
to  the  definition  of  our  church,  they  are  of  its  very  essence. 
If  a  "  new  heart,"  and  a  "  right  spirit,"  be  regeneration,  "  a 
death  unto  sin,  and  a  new  birth  unto  righteousness,"  is  rege- 
neration. Death  unto  sin  is  not  so  properly  the  effect  of  a 
new  nature,  as  implied  in  its  very  existence :  and  new  birth 
unto  righteousness  is  not  the  effect  of  a  new  nature  ;  but  it  is 
the  new  nature  itself.  A  new  nature  is  a  holy  nature;  and 
a  new  heart  is  a  holy  heart.  But  a  holy  nature  is  a  righteous 
nature  ;  and  a  holy  heart  is  a  heart  cleansed  and  purified 
from  sin.  That  is  to  say,  the  new  nature  is  "  a  death  unto 
sin,  and  anew  birth  unto  righteousness." 

To  prevent  mistake,  or  objection,  it  may  be  observed,  that 
regeneration,  according  to  the  meaning  here  given  of  it,  is 
essentially  the  same  as  the  beginning  of  sanctification,  and 
that  the  preserving  and  upholding  of  a  regenerate  state  of 
mind,  is  strictly  the  same  thing  as  the  progress  of  sanctifica- 
tion. The  sum  therefore  of  all  we  have  to  say  on  the  mean- 
ing of  regeneration,  and  which  we  shall  endeavour  to  prove 
to  be  the  true  meaning,  is  this, — that  the  most  extended  use 
of  the  term,  regeneration,  as  employed  either  by  our  church, 
or  by  the  general  body  of  scriptural  divines,  applies  to 
the  beginning  or  the  progress  of  holiness. 

It  would  be  useless  to  examine  all  the  variety  of  meanings 
which  have  been  attached  to  this  term.  They  are  all,  or 
nearly  all,  referrible  to  a  change  of  nature,  or  a  change 
of  state.  To  these  two  ideas  the  views  of  all  who  have 
written  on  the  subject  may  fairly  and  justly  be  reduced. 
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But  it  is  of  importance  to  make  one  remark  here,  on  the 
meaning  of  a  change  of  state :  it  seems  to  be  as  diversified 
as  that  of  regeneration  itself.  This  observation,  duly  borne  in 
mind,  may  render  the  improper  definitions  of  regeneration 
less  pernicious  in  their  effect  than  might  at  first  sight  be 
imagined.  It  ought  to  be  particularly  noticed,  that  in  scrip- 
ture a  change  of  state,  and  a  change  of  disposition  always 
correspond  as  to  time  and  nature. 

The  above  observation  will  enable  us  to  perceive  the  im- 
propriety of  the  reasoning  of  some  warm  friends  of  spiritual 
regeneration.  They  seem  willing  to  allow  that  a  change  of 
state  does  always  take  place  in  baptism,  though  not  always 
a  change  of  nature.  But  what  is  the  nature  of  that  change 
of  state  which  always  attends  baptism  ?  Is  it  a  change  of 
state,  which  admits  to  privileges  short  of  salvation  ?  or  one, 
which  embraces  salvation  ?  If  salvation  is  not  connected 
with  it,  it  can  be  only  comparatively  unimportant,  a  mere 
image  of  the  true  one.  It  may,  indeed,  be  called  a  baptismal 
change  of  state  :  but  then  we  must  contend,  that  this  mere 
image  of  a  change  of  state  bears  precisely  the  same  relation 
to  the  real  change  of  state,  which  is  connected  with  salvation, 
as  baptismal  regeneration  does  to  spiritual  regeneration,  of 
which  it  may  be  called  the  image.  But  then,  it  must  be  ob- 
served, that  this  image  of  a  change  of  nature  as  truly  takes 
place  at  baptism  as  the  image  of  a  change  of  state :  and 
when  the  real,  the  saving  change  of  nature  takes  place,  then, 
also,  the  real,  the  saving  change  of  state  takes  place.  It 
must  be  obvious  to  all  scripturally  informed  minds,  that  a 
title  to  salvation  without  a  change  of  nature,  or  a  change  of 
nature  without  a  title  to  salvation,  would  be  useless  in  the 
economy  of  man's  redemption.  There  cannot  then  be  a 
change  of  state,  connected  with  salvation,  where  there  is  not, 
at  the  same  time,  a  spiritual  change  of  heart  and  disposition. 
These  always  correspond,  and  always  go  together. 

It  appears,  therefore,  that  in  the  various  discussions  re- 
specting the  meaning  of  regeneration,  the  grand  and  funda- 
mental principle  which  makes  regeneration  necessary,  is  fre- 
quently quite  forgotten.  If  writers  espouse  the  notion,  that 
regeneration  must  needs  be  confined  to  baptism,  they  find  it 
requisite  to  reduce  the  meaning  of  regeneration  to  something 
which  may  be  supposed  always  to  take  place  in  baptism. 
But  in  doing  this,  it  does  not  seem  to  be  considered,  that 
they  hereby  run  directly  into  one  of  the  greatest  evils,  namely, 
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this, — that  meanings  of  regeneration  are  admitted,  which 
cannot  possibly  be  the  right  meanings,  because  they  do  not 
answer  the  purposes  of  regeneration. 

The  meaning  of  regeneration  must  be  sought  for  from  the 
design  of  regeneration  :  and  no  meaning  of  the  term  can  pos- 
sibly be  the  true  one,  which  does  not  serve  the  ends  and  pur- 
poses for  which  regeneration  is  necessary.  But  what,  we 
may  inquire,  is  the  end  of  regeneration  ?  What  is  its  use  ? 
What  makes  it  necessary  ?  The  answer  to  this  inquiry  is 
given  by  our  Saviour  :  He  assures  us  that  it  is  necessary  for 
salvation.  But  what  stands  in  the  way  of  salvation  ?  The 
answer  is  obvious,  it  is  sin.  What  then  is  requisite  to  be  ef- 
fected ?  Two  essential  things, — the  pardon  of  sin, — and  the 
destruction  of  its  power  in  the  soul. 

These  two  ideas  are  essential  to  salvation.  All  notions, 
therefore,  of  regeneration,  which  do  not  embrace  these  two 
ideas,  or  necessarily  imply  their  presence,  must  certainly  be 
wrong. 

Here,  then,  we  have  a  sure  criterion  by  which  to  judge  of 
the  true  meaning  of  regeneration.  It  must  either  include,  or 
imply,  as  present,  both  the  pardon  of  sin,  and  the  removal  of 
its  reigning  power  and  pollution  ;  that  is,  it  must  involve  in 
its  own  nature,  or  as  its  necessary  connections,  both  justifi- 
cation and  sanctification, — or,  in  other  words,  both  a  title  to 
heaven,  and  a  meetness  for  enjoyment  of  that  holy  place, — 
both  a  change  of  state  and  a  change  of  nature. 

These  following  propositions  may  therefore  be  laid  down 
as  fundamental  axioms  in  determining  the  nature  of  regene- 
ration : — 

I.  Regeneration  is  absolutely,  and  in  all  cases,  necessary 
to  salvation. 

II.  Salvation,  in  all  cases,   is  necessarily  connected  with 
regeneration. 

III.  Regeneration  must  then  include,  or  have  connected 
with  it,  every  thing  essential  to  salvation. 

IV.  Whatever  meaning,  therefore,  is  attached  to  regenera- 
tion, which  does  not  embrace  in  it,  or  imply  as  being  present, 
every  thing  necessary  to  salvation,  is  infallibly  erroneous. 

The  following  propositions  may  also  be  considered  as 
axioms : — 

I.  Pardon  of  sin  and  holiness,  or  justification  and  sancJtifi- 
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cation  ;  or,  which  is  the  same  thing,  a  change  of  state  and  a 
change  of  nature,  are  absolutely  necessary  to  salvation. 

II.  Salvation  is,  in  every  instance,  connected  with  each 
and  all  of  these ; — therefore, 

III.  All  these,  in  every  instance,  are  connected  with  each 
other :  for,   as  regeneration  is  connected  with  salvation,  it 
must  be  connected  with  each  and  every  one  of  these  things 
which  are  connected  with  salvation. 

IV.  Where  any  of  these  things,  therefore,  are  wanting, 
there  no  salvation  can  be,  no  regeneration ; — all  are  want- 
ing. 

We  wish,  especially,  to  warn  the  reader,  that  this  subject 
does  not  require  theological  nicety  in  the  use  of  terms. 
When,  therefore,  we  use  the  phrase,  pardon  of  sin,  as  syno- 
nymous with  justification,  and  sanctification  as  the  same  thing 
with  regeneration  or  the  new-birth,  we  are  not  to  be  under- 
stood as  considering  them  precisely  the  same.  But  as  they 
imply  and  involve  one  another,  the  design  is  fully  answered  : 
and  no  good  could  ensue  from  any  further  preciseness.  And 
be  it  ever  remembered,  that  this  discussion,  of  all  others,  de- 
pends on  the  broad  and  fundamental  basis  of  the  gospel  of 
Christ,  and  not  at  all  on  the  finer  shades  of  difference  be- 
tween analogous  words  and  phrases. 

Supposing,  then,  our  propositions  to  be  true,  which  can- 
not, we  presume,  be  fairly  denied,  we  shall  find  no  great 
difficulty  in  proving  that  our  interpretation  of  the  term 
Regeneration  is  the  right  one. 

1.  There  is  found  in  different  writers  on  this  subject  a 
very  great  variety  of  meanings  given  to  Regeneration,  con- 
sidered as  relative:  all  of  which,  or  nearly  all,  may  be 
considered  as  neither  including  a  change  of  heart,*  nor  as 
necessarily  attended  by  any  holy  disposition,  nor  even  as 
necessarily  effective  or  productive  of  sanctification  of  spirit. 
One  author f  asserts,  that  sanctification  is  "  not  the  neces- 
sary, but  the  implied  and  legitimate  consequence  of  rege- 

*  The  "complex"  meaning  of  regeneration,  which  Mr.  Gautitlett  main- 
tained, as  the  true  meaning  of  the  scripture  and  of  our  church,  as  well  as 
Bishop  Wilson's  definition  of  the  church  doctrine  on  this  subject,  embrace, 
we  admit,  both  a  change  of  nature  and  the  baptism  of  water.  But  these  do 
not  properly  come  under  the  character  of  "  relative"  regeneration,  and  will 
be  noticed  hereafter. 

t  Bishop  Bethell. 
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neration."  Another""  finds  great  fault  with  those  divines 
who  admit  into  their  definition  of  regeneration  a  holy  and 
spiritual  principle  of  new  life.  "  And  so  regeneration,"  he 
says,  "  came  to  be  used  for  the  visible  change,  and  almost 
for  sa notification  ;  and  its  original  sense,  as  denoting  a  pri- 
vilege of  the  Christian  church,  was  wholly  lost."  The 
Old  Testament  fathers,  according  to  the  same  writer,  were 
"  greatly  sanctified,  yet  were  not,  therefore,  regenerate." 
Such  interpretations  as  these,  according  to  the  foregoing  pro- 
positions, must  of  necessity  be  erroneous :  because  where  sanc- 
tification  is  not,  there  salvation  is  not,  and  regeneration  is  not. 

Hence  we  remark,  that  however  truly  such  a  change  may 
bs  connected  with,  and  demonstrated  to  take  place  in,  bap- 
tism, it  is  really  nothing  to  the  purpose  ;  and  nothing  is 
gained  by  it  but  confusion  of  ideas  and  loss  of  the  real  sub- 
ject. For  it  may  be  true,  and  yet  be  unaccompanied  with 
any  one  thing  essential  to  salvation.  Their  labour,  there- 
fore, is  utterly  useless  ;  for  it  is  still  necessary  that  another, 
that  is,  a  spiritual  regeneration  should  be  experienced  before 
men  can  enter  into  the  kingdom  of  God.  And,  indeed,  it  is 
worse  than  useless  ;  for  this  awful  consequence  is  likely  to 
ensue  in  practice, — that  having  once  supposed  a  regeneration 
to  have  taken  place,  it  is  seldom  we  hear  of  any  other  being 
inculcated  as  of  essential  import  to  our  salvation  ;  and  it  is 
very  certain  that  some,  and  perhaps  most  of  these  evasions  of 
the  meaning  of  regeneration  are  intended  to  be  substitutes 
for  every  other  regeneration,  and  for  every  internal  change 
whatever  that  is  needful  for  salvation. 

2.  Spiritual  regeneration,  as  we  use  the  term,  precisely 
answers  to  every  idea  for  which  regeneration  is  needed.  It 
includes  a  holy  change  of  nature,  which  is  our  meetness  for 
salvation  ;  it  is  necessarily  connected  with  forgiveness  of  sin 
and  adoption  into  the  family  of  God,  and,  therefore,  with 
being  made  heirs  of  salvation.  It  is,  as  has  been  rightly 
said  by  Archbishop  Laurence,  "  a  restoration  to  divine 
favour,  comprehending  remission  of  sin  and  adoption  into 
the  number  of  the  elect,"  And  we  agree  with  him  when  he 
says  of  this  restoration, — this  "  is,  I  apprehend,  uniformly 
represented  in  our  liturgy  as  the  inseparable  concomitant  of 
regeneration."  p.  10. 

This  holy  change  of  nature,  this  spiritual  regeneration,  is, 
then,  the  regeneration   which   we  embrace.     This  is  what 
*  Dr.  Pusey. 
A    5 
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answers  the  ideas  necessary,  and  nothing  short  of  this  rege- 
neration will  answer  them. 

3.  Before  we  proceed,  however,  to  prove  that  this  holy 
change  of  nature  is  regeneration,  the  true  one,  and  that  no 
possible  interpretation,  not  including  a  holy  change  of  heart, 
can  be  the  true  regeneration,  we  would,  to  avoid  all  needless 
cavils,  make  one  observation,  which  is  this, — That  it  is  not 
necessary  to  our  argument  to  prove  that  nothing  more  than  a 
holy  change  of  nature  is  comprehended  under  any  language 
made  use  of  in  the  scriptures,  or  in  the  authorized  records  of 
our  church.  This  is  obvious  for  two  reasons  : 

1.  If  the  meaning  we  plead  for  is  included,  it  is  quite  suf- 
ficient ;    because  what  we   contend   for,  is  a  meetness    for 
salvation,  and  what  leads  to  the  possession  of  it.     This  is  all 
that  is  required.      Besides,  the  other  exposition   is   vastly 
below  ours   in   comprehensiveness  and   importance  ;   there- 
fore,  if  our  ideas  are  only   proved  to  be  included,  it  will 
sufficiently  answer  our  design.     But  should  more  than  we 
contend  for  be  found  to  exist,  as  long  as  what  we  plead  for 
be  found  to  exist  also,  this  would  only  make  the  meaning  of 
regeneration  still  farther  distant  from  that  which  we  oppose 
than  our  own  definition  is,  and  would,   a  fortiori,  establish 
our  own  and  subvert  the  opposite  sentiments.     If  it  be  asked, 
Has  not  our  church  made  the  "  public  recognition"  of  a 
man's  profession,  or  in  other  words,  his  baptism,  a  "  part  of 
regeneration  ?"     We  answer,  Not  a  part  of  regeneration,  but 
a  "  pledge,"  and  "  means  generally  necessary  "  to  obtain  it. 

2.  As  every  relative  privilege,  such  as  adoption,  justifica- 
tion, &c.,  which  is  necessary  to  salvation,  is  connected  with 
regeneration,   according  to  our  views  of  it,  and  doubtless 
must  be  so  to  answer   its  design  ;  therefore,  if  any  should 
contend  that  those  privileges  are  included  in  the  very  essence 
of  regeneration,   though  such  a  notion   would  darken  and 
confound  some  other  truths  of  religion,  it  would  not  ap- 
parently prejudice  the  present  discussion ;  and  it  is  conse- 
quently of  less  importance  to  oppose  it  on  the  present  occa- 
sion.    We  may,  however,  remark,  that  the  inseparability  of 
a  relative  change  from  a  real  change  of  heart,  has  probably 
led  many  to  speak  of  them  as  the  same  thing. 

By  RELATIVE  change,  as  used  in  this  connexion,  we  mean 
a  change  in  man's  relation  to  God  and  his  title  to  heaven. 
As  born  into  the  world  man  is  a  "  child  of  wrath  :"  but  when 
spiritually  regenerated,  adopted,  and  admitted  into  covenant 
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with  God,  his  state  is  changed,  he  is  a  child  of  grace ;  his 
condemnation  is  rescinded,  he  is  become  an  heir  of  heaven. 
This  is  his  RELATIVE  change.  This,  however,  is  not  regene- 
ration, which  is  a  holy  change,  but  is  a  change  of  relation 
connected  with  regeneration.  Bishop  Bethell,  we  are  aware, 
strenuously  maintains,  that  this  relative  change,  or  something 
allied  to  it,  is  our  regeneration  itself,  exclusive  of  internal 
holiness  ;  with  what  success  we  shall  hereafter  examine. 

The  reader,  we  trust,  will,  therefore,  constantly  bear  in 
mind  what  is  the  real  design  of  our  inquiry.  It  is  the  MEAN- 
ING or  NATURE  of  regeneration,  that  we  are  now  seeking  for, 
and  not  the  time  of  its  occurrence.  Whether  that  may  be 
supposed  to  take  place  in  baptism,  or  at  some  other  time,  is 
not  what  we  now  inquire.  Nor  is  it  simply  the  meaning  of 
words  or  terms  that  we  are  discussing;  but  it  is  the  all- 
important  doctrine  usually  conveyed  under  those  terms. 


SECTION  I. 

Regeneration,  as  taught  in  the  Scriptures. 

That  regeneration  includes  a  holy  nature,  a  new  heart,  or 
a  renewed  and  sanctified  disposition  of  mind,  will,  we  conceive, 
be  readily  proved  from  the  Word  of  God.  A  brief  reference 
to  a  few  particulars  therein  stated,  may  suffice.  The  con- 
sideration of  the  nature  of  man's  disposition  when  he  was^rsf 
created, — of  his  helplessness  and  guilt  by  the  loss  of  his 
original  purity, — and  of  the  description  given  of  his  restora- 
tion to  the  original  state  of  mind  which  he  possessed,  may 
help  us  to  obtain  some  clear  views  on  this  subject. 

I.  What  may  afford  us  preliminary  views  of  regeneration, 
is  the  disposition  of  mind  in  which  man  was  at  first  created. 

"  God  made  man  upright."  This  uprightness,  as  an  es- 
sential part  of  the  character  of  man,  when  first  created  holy 
and  pure,  must  have  consisted,  not  of  any  external  quality, 
but  of  moral  uprightness  and  spiritual  integrity, — his  soul 
was  right.  That  our  interpretation  is  correct,  is  evident  from 
the  moral  obliquities  subsequently  induced,  and  which  are 
alluded  to  in  the  next  sentence, — "  but  they  have  sought  out 
many  inventions,"  Eccl.  vii.  29.  It  is  further  asserted,  that 
God  "  created  man  in  his  own  image."  This  image  could 
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not  consist  in  an  external  or  visible  likeness  to  God,  since  He 
is  "  invisible;"  nor  in  a  delegated  authority  over  the  brute 
creation.  For,  first,  God  possessed  this  "  image"  before  the 
creation,  and  could  not  therefore  derive  it  from  his  relation 
to  the  creatures.  Secondly,  man  was  created  in  this  image  ; 
but  authority  over  the  creatures  was  a  subsequent  gift. 
And,  thirdly,  this  image  was  evidently  lost  by  sin,  while  his 
authority  over  the  creatures  still  remained.  Nor  could  this 
image  consist  in  having  a  reasonable  intelligent  soul,  inde- 
pendent of  a  pure  and  spiritual  habit  of  mind.  Though  the 
idea  of  an  intelligent  nature,  inasmuch  as  it  approaches  to  a 
distinguishing  characteristic  of  the  Great  God,  needs  not  to 
be  wholly  excluded,  it  is  yet  an  interpretation  far  too  low  for 
so  peculiar  a  phrase  as  "  the  image  of  God:"  and  that  it  is 
so,  is  evident  from  this  fact,  man  has  lost  this  image,  but  not 
his  rational  powers.  When  Adam  begat  a  son,  it  was  in  his 
own  likeness,  and  not  in  the  likeness  or  "  image  of  God." 

II.  The  consideration  of  the  helplessness  of  man  under  sin 
and  guilt,  on  the  loss  of  this  holy  disposition,  will  clearly 
shew  what  it  is  that  is  necessary  to  be  restored.  Hence  may 
naturally  be  deduced  what  that  is  to  which  man  is  restored 
by  regeneration. 

We  find  man,  after  the  fall,  in  a  situation  totally  altered, 
both  with  respect  to  the  holiness,  or  moral  qualities  of  his 
mind,  and  with  regard  to  his  relative  state  as  to  God  and 
happiness.  The  immediate  operation  of  sin  is  seen  in  aver- 
sion to  God  and  dread  of  His  displeasure.  The  image  of 
God  was  destroyed  in  man,  and  then  "  every  imagination  of 
the  thought  of  his  heart  was  only  evil  continually."  Hence- 
forth, he  is  "  conceived  in  sin,  and  shapen  in  iniquity."  In- 
stead of  being  born  with  a  holy,  he  is  born  with  a  "  carnal 
mind,  which  is  enmity  against  God."  Both  Jew  and  Gentile 
are  "  alienated  from  the  life  of  God,"  and  "  enemies  to  him 
in  their  minds,"  Eph.  iv.  17—22;  Col.  i.  21.  Even  St. 
Paul  acknowledges,  "  We  ourselves  were  sometimes  foolish, 
disobedient,  deceived,  serving  divers  lusts  and  pleasures, 
living  in  malice  and  envy,  hateful  and  hating  one  another," 
Tit.  iii.  3. 

The  total  depravity  of  man,  his  blindness  of  mind,  igno- 
rance, carnality,  and  utter  incapacity  for  good,  discover  the 
loss  of  his  spiritual  disposition,  and  shew  what  it  is  that  he 
needs  to  have  renewed  again  in  his  soul.  Men  now  "  walk 
in  the  vanity  of  their  minds,  having  the  understanding 
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darkened,  being-  alienated  from  the  life  of  God,  through  the 
ignorance  that  is  in  them,  because  of  the  blindness  of  their 
hearts."  Man  is  now  so  dark  and  averse  from  God,  that  his 
moral  or  spiritual  life  is  extinct  and  gone ;  yea,  he  is  "  dead 
in  trespasses  and  sins,"  Eph.  ii.  2.  He  has  no  will,  no  dis* 
position  towards  spiritual  things.  "  Light  is  come  into  the 
world,  but  men  love  darkness  rather  than  light."  Such, 
since  the  fall,  is  the  natural  man.  He  is  born  thus;  and 
this  makes  it  necessary  that  he"  must  be  born  again."  Un- 
til he  is  born  again,  he  is  but  a  natural  man,  or  "  flesh,"  as 
our  Lord  declares.  But  "  the  natural  man  receiveth  not  the 
things  of  the  Spirit  of  God  ;  for  they  are  foolishness  unto 
him  :  neither  can  he  know  them,  because  they  are  spiritually 
discerned,"  1  Cor.  ii.  14.  This  most  clearly  proves  that  he 
has  no  spiritual  life  until  he  is  "  born  again." 

In  consequence  of  man's  departure  from  God,  guilt  and 
the  curse  ensue.  "  The  day  thou  eatest  thereof,  thou  shalt 
surely  die."  He  did  die.  He  died  to  God.  He  has  now 
become  guilty,  and  the  wrath  of  God  overtakes  him.  The 
curse  was  denounced  against  sin,  and  this  curse  followed  on 
the  commission  of  sin.  And  now  "  judgment  is  come  upon 
all  men  to  condemnation."  Every  sin  entails  a  curse. 
'e  Cursed  is  every  one  that  continueth  not  in  all  things  that 
are  written  in  the  book  of  the  law  to  do  them/'  Every  one 
is,  therefore,  involved  in  guilt  and  ruin,  in  consequence  of 
sin;  so  that  we  are  "  by  nature  children  of  wrath,"  Eph.  ii.  3. 

This  subject  needs  no  longer  be  dwelt  upon  :  but  it  may 
be  necessary  to  make  a  few  remarks  on  the  preceding  quota- 
tions : — 

1.  We  at  once  perceive  what  it  was  that  Adam  primarily 
and  originally  lost.  It  was  his  holiness.  He  lost  thisjfirst. 
He  did  not  lose  his  relative  blessings  first. — The  favour  and 
probation  of  God  continued  so  long  as  obedience  and  holi- 
ness continued.  His  relative  mercies  depended  on  his  holy 
character.  This  then  clearly  shews  us  that  holiness,  and  not 
relative  blessings,  constituted  his  original  nature.  It  was 
holiness,  properly  speaking,  which  he  lost.  He  was  not 
directly  and  immediately  concerned  in  the  loss  of  relative 
mercies.  This  loss  followed,  of  course.  God  removed  them 
on  account  of  man's  sin.  We  learn  hence  the  nature  of  that 
which  must  be  again  restored.  If  holiness  was  man's  first 
nature,  holiness  must  be  his  second  nature.  Relative  mer- 
cies were  no  part  of  his  nature,  no  part  of  Adam,  but  were 
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connected  with  holiness  and  dependent  on  it.  Therefore  re- 
lative changes,  however  necessary,  and  however  valuable, 
form  no  part  of  the  nature  which  must  be  restored.  A  re- 
lative change  instantly  followed  sin  ;  and  a  relative  change 
will  also  instantly  follow  a  renewal  in  holiness.  That  only 
which  was  primarily  lost  by  sin,  is  what  must  be  looked  for 
as  restored  again  in  regeneration.* 

2.  Man's  total  incapacity  by  nature  for  spiritual  things, 
proves  what  must  be  renewed  in  him  in  order  to  his  salva- 
tion. By  nature  he  cannot,  as  we  have  seen,  do  anything 
spiritually  good  as  of  himself.  He  must  first  be  brought  to 
a  right  mind.  He  can  neither  obey  God  nor  enjoy  his  friend- 
ship, nor  possess  any  spiritual  privileges.  If  taken  to 
heaven  in  such  a  state  of  mind,  he  could  find  no  enjoyment 
in  that  holy  place.  Holiness,  therefore,  and  happiness  are 
one.  A  relative  change  without  this  holy  change  would  be 
no  blessing,  unless  it  either  led  to,  or  were  connected  with, 
it.  But  with  holiness  every  relative  privilege  instantly  re- 
turns. 


*  That  holiness  or  regeneration  precedes  pardon  of  sin,  is,  we  are  aware, 
contrary  to  the  order  in  which  many  divines  place  these  doctrines.  Cruden, 
for  instance,  under  the  word  "  sanctification,  writes  thus  :  "  Justification  is 
in  nature  before  sanctification,  but  not  in  order  of  time,  for  God  only  sancti- 
fies those  who  are  justified.1' 

This  view  is  manifestly  erroneous,  contrary  to  what  we  have  been  shew- 
ing from  the  word  of  God.  We  have  seen  that  a  charge  of  guilt  was  made 
by  God  against  man  only  after  his  sin,  and  on  its  account.  There  was  no 
cause  of  displeasure,  no  ground  of  condemnation  before.  So  when,  in  the 
economy  of  divine  mercy,  man  is  again  renewed  in  the  spirit  of  his  mind,  and 
turned  back  to  his  God  and  Father  in  Christ  Jesus,  God  returns,  and  returns 
with  all  his  blessings,  to  the  penitent  and  believing  sinner.  He  now  par- 
dons his  offences,  and  receives  him  graciously.  He  is  now  freely  justified 
and  not  before.  So  that  the  truth  stands  thus  :  "  Sanctification  is  in  nature 
before  justification,  but  not  in  order  of  time  :  for  God  only  justifies  those  that 
are  sanctified  ;"  ?'.  e.  in  its  commencement  and  real  spirituality. 

"  Sanctification  "  here  we  use  in  the  sense  in  which  the  same  author  de- 
fines it,  viz.,  "  making  persons  holy  who  were  impure  and  defiled  before." 
Likewise  "justifying faith"  he  defines  to  be  a  "saving  grace,"  which 
"purifies  the  heait  and  works  by  love"  to  God  and  man.  And  he  informs 
us  that  by  this  faith  we  "  receive  Christ  for  our  justification  and  salvation." 
Here,  then,  we  have  "Faith  not  only  as  holy  in  itself,  but  which  lies  at  the  root 
of  all  future  obedience  :"  and  faith  which  "  receives  Christ  for  justification." 
Then  our  conclusion  is  inevitable  :  "Faith,"  yea,  our  "most  holy  faith," 
goes  before  justification  and  in  order  to  it  ;  while  "sanctification"  com- 
mences with  holiness,  and  begins  where  faith  begins,  which  goes  before  justi- 
fication ;  then  "sanctification  goes  before  justification  ;"  at  least  in  "the 
order  of  nature,  though  not  in  the  order  of  time." 
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Let  not,  however,  what  we  here  say  be  misapprehended, 
as  if  any  holiness  of  man  could  induce  God  to  bestow  relative 
and  spiritual  privileges.  No  ;  both  sanctification  and  justi- 
fication are  obtained  through  Christ,  and  the  whole  of  our 
salvation  is  the  gift  of  God  through  him.  But  yet,  until  we 
are  born  again,  the  curse  of  God,  and  not  his  blessing,  rests 
upon  us. 

III.  Let  us  consider  the  NATURE  of  regeneration  or  the 
new  birth,  and  its  effects,  as  described  in  scripture.  That 
the  change  which  the  scripture  makes  necessary  to  salvation, 
is  a  moral,  and  not  relative  or  merely  relative  change, 
is  quite  evident. 

1.  "  Born  again  :"  this  very    term   implies  that  there  is 
something  in  the  second  birth  analogous  to  the  first  birth, 
— analogous  at  least  so  far  as   to  prove  that  something  is 
really  produced;  and  not  merely  new  relations  formed.     At 
our  first  birth  a  living  being  is  brought  forth.     The   living 
being  then  has  respect  to  the  birth ;  and  relations  have  re- 
spect to  the  living  BEING.     Thus,  in  the  second  birth,  a  new 
creature  is  produced,  (spiritual  and  figurative  in  expression, 
it  is  true,  but  real,}  subject  to  its  own  laws,  and  having  new 
relations,  just  as   there  are  laws  peculiar  to,  and  relatives 
depending  on,  the  natural  creation. 

2.  "Born  of  the  Spirit, — born  of  God, — begotten  of  God;" 
these  expressions  imply,  that  the  "new  creature"  is  of  a  holy, 
moral,  and  spiritual  character.    John  iii.  5.  ;    i.  13.     James 
i.  18.     In  everything  with  which  we  are  acquainted,  the  off- 
spring partakes  of  the  character  and  nature  of  the  parent. 
When,  therefore,  persons  are  said  to  be  born  of  the  Spirit, 
or  born  of  God,  in  a  sense  which  does    not   apply  to  all 
mankind,    or     in   opposition   to    "  the  world  that    lieth   in 
wickedness,"   it   manifestly    means,    not    a  natural,    but   a 
spiritual  sonship.     With  this  idea  in  view,  the  apostle  says, 
that  those  who  are  born  of  God  are  made  "  partakers  of  the 
divine  nature."  2  Pet.  i.  4.* 


*  One  cannot  but  feel  surprise  and  regret,  therefore,  that  a  system  should 
be  embraced  which  leads  its  abettors  into  such  extraordinary  unscriptural 
and  unpliilosophical  reasoning  as  the  following  : — "For  as  the  natural  birth 
is  a  change  of  state  and  circumstances  and  relation  to  outward  things,  so  is 
the  spiritual  birth  or  entrance  into  a  spiritual  life  a  change  of  state  and  cir- 
cumstances and  relations  to  God  and  another  world."  Bishop  Bethell,  p.  24. 
Surely  to  represent  the  natural  birth  of  a  human  being  as  "  a  change  of 
state  and  circumstances  and  relation,"  instead  of  speaking  of  it  as  the  scrip- 
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That  remarkable  passage  in  John,  iii.  3,  is  of  itself  demon- 
strative of  this  point.  "  Verily,  I  say  unto  you,  except  a 
man  be  born  again,  he  cannot  see  the  kingdom  of  God." 
This  shews  that  the  change  is  necessary  to  salvation.  And 
the  following  passage  proves  the  holy  nature  of  the  change, — 
"  Except  a  man  be  born  of  water  and  the  Spirit" — to  be 
born  of  the  Spirit  is  to  be  spiritually  or  holily  born.  And 
our  Saviour's  reply  to  Nicodemus  is  capable  of  no  other 
meaning, — "That  which  is  born  of  the  flesh  is  flesh,"  that  is, 
carnal  or  sinful ;  "  and  that  which  is  born  of  the  Spirit  is  spi- 
rit," that  is,  like  the  Spirit,  holy  and  pure. 

3.  The  "  new  creation" — the  "  image  of  God" — the  "  new 
and  the  old  man" — and  being  "  created  in  Christ  Jesus," — 
all  these  terms  have  an  evident  reference  to  the  new  nature 
obtained  by  the  new  birth;   and  manifestly  declare  that  the 
nature  of  that  new  birth  is  moral  and  spiritual.     We  shall 
quote  a  few  texts  :  "  If  any  man  be  in  Christ  he  is  a  new- 
creature :   old   things   are  passed  away;   behold,   all  things 
are  become  new."    2  Cor.  v.  17.     It  is  remarkable,  in  this 
connexion,  that  the  new  creature,  Gal.  vi.  15,  is  made  by  the 
apostle  to  be  exactly  analagous  to  "  faith  which  worketh  by 
love."  Gal.  v.  6.     It  is  impossible  for  words  to  describe  more 
strictly  the  spiritual  and  holy  nature  of  this  change  than  faith 
working  by  love.     "  Lie  not  one  to  another,  seeing  that  ye 
have  put  off  the  old  man  with  his  deeds,  and  have  put  on  the 
new  man,  which  is  renewed  in  knowledge  after  the  image  of 
Him  that  created  him."    Col.  iii.  9,  10.— "That  ye  put  off 
concerning  the  former  conversation  the  old  man,  which  is  cor- 
rupt according  to  deceitful  lusts,  and  be  renewed  in  the  spirit 
of  your  mind  :  and  that  ye  put  on  the  new  man,  which  after 
God  is  created  in  righteousness  and  true  holiness."  Eph.  iv. 
22—24. 

These  figurative  expressions — the  old  man — the  new  man — 
the  image  of  God — renewed  after  this  image — renewed  in 
the  spirit  of  your  mind — created  in  righteousness  and  true 
holiness, — all  these  evidently  show  and  prove  that  holiness  is 
the  very  nature  of  this  new  creation. 

4.  The  effect  produced  in  all  who  are  born  of  God,  shews 
infallibly  the  holy  nature  which  the  expression,  "  born  of 


ture  and  mankind  under  the  gospel  do,  as  "  an  entrance  into  life,"  sounds 
more  like  the  transmigrations  of  the  heathen,  than  the  sage  doctrine  of  divine 
truth. 
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God,"  implies.  "  He  doeth  righteousness" — "  Whosoever 
is  born  of  God  doth  not  commit  sin  ;  he  cannot  sin,  because 
he  is  born  of  God" — "  Every  one  thatloveth  is  born  of  God"— r 
He  believeth  in  Christ  and  loveth  God — He  "  overcomeththe 
world"  and  the  devil.  1  John  ii.  29.— iii.  9.— v.  1,  5,  18. 

5.  The  same  truth  appears  from  the  design  and  significa- 
tion of  circumcision.     Circumcision  was  the  sign  and  seal  of 
the  new  heart,  new  birth,  or  new  nature  under  the  Old  Testa- 
ment, as  baptism  is  under  the  New.     The  nature  which  cir- 
cumcision symbolized,  was  doubtless  a  holy  and  spiritual  na- 
ture, that  is,  moral  and  not  relative.     Thus  we  read, — "  Cir- 
cumcise therefore  the  foreskin  of  your  heart,  and  be  no  more 
stiff-necked" — "  The  Lord   thy  God  will   circumcise  thine 
heart  to  love  the  Lord  thy  God  with  all  thy  heart  and  with 
all  thy  soul."   Deut.  x.  16. — xxx.  6.     The  unbelieving,  re- 
bellious, and  disobedient,  are  frequently  styled  "  uncircum- 
cised   in   heart    and  ears" — "  Circumcision   is   that   of  the 
heart" — "  Circumcision"  is  the  "  putting  off  the  body  of  the 
sins  of  the  flesh" — and  uncircumcision  is  "  being  dead  in 
sins."     And  St.  Paul  says.    "  We  are  the  circumcision,  who 
worship  God  in  the  Spirit."  Rom.  ii.  29.— Col.  ii.  11—13.— 
Phil.  iii.  6. 

6.  We  come  to  the  same  conclusion,  if  we  consider  the 
design  of  baptism.     It  implies  the  same  holy  and  moral  change 
with  circumcision.     "  Buried  with  Him  in  baptism,  wherein 
also  ye  are  risen  with  Him,  through  the  faith  of  the  operation 
of  God,  who  hath  raised  Him  from  the  dead  ;  and  you,  being 
dead  in  your  sins  and  the  uncircumcision  of  your  flesh,  hath 
He  quickened  together  with  him."  Col.  ii.  12,  13. 

It  is  not  necessary  to  spend  time  to  shew  that  these  texts 
prove  demonstrably  what  we  have  adduced  them  to  prove, 
namely,  that  regeneration  is  a  holy  or  moral  change. 

The  reader  may  probably  think  that  we  have  already  taken 
sufficient  pains  to  prove  a  point  so  clear.  So  indeed  it  might 
well  be  considered,  had  not  the  moral  nature  of  regeneration 
been  absolutely  denied  by  some,  and  the  legitimate  applica- 
tion of  the  term  to  a  mere  relative  change  been  contended  for 
by  others.  It  has,  for  example,  been  asserted,  that  "  there 
are  men  who  imagine"  that  such  scriptural  representations  as 
the  following,  namely,  that  the  regenerate  person  "  has 
passed  from  darkness  into  light," — that  he  "  awakes  and 
rises  from  the  dead,  Christ  himself  giving  him  light," — that 
he  is  "  created  after  God  in  righteousness  and  true  holiness," 
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— that  "  being  in  Christ,  he  is  a  new  creature,"— that  having 
become  "  spiritual,  the  things  of  the  Spirit  of  God  are"  no 
longer  "  foolishness  unto  him," — and  that  he  "  knows  them, 
because  they  are  spiritually  discerned," — that  "  these  figures 
apply  much  more  properly  to  a  great  and  mysterious  change 
of  spiritual  condition  and  relationship  to  God,  through  the 
object  of  faith  only,  than  to  that  turning  point  from  evil 
to  good,  which  is  described  by  a  radical  change  of  heart  and 
faculties,  and  an  entire  change  of  mind."  It  is  further  added 
respecting  such  notions  as  we  are  defending,  that  they  "  are 
not  very  conformable  to  Scripture  or  to  the.  doctrines  of  the 
ChurcrTof  England."  Bp.  Bethell. 

What  then,  according  to  such  opinions,  it  may  be  asked,  is 
regeneration  ?  A  relative  change,  as  it  appears,  and  that 
relative  change,  not  inclusive  of  sanctification  or  holiness, 
even  in  its  commencement !  But  let  it  be  observed  here,  that 
if  such  expressions,  as  passing  from  death  unto  life— rising  and 
receiving  light  from  Christ — being  created  in  righteousness 
and  true  holiness — being  made  new  creatures  in  Christ — and 
having  a  spiritual  discernment  of  the  things  of  God, — if  such 
expressions  as  these  mean  nothing  internal  and  holy,  do  not 
imply  a  real  change  of  heart,  it  will  be  utterly  impossible  to 
prove  anything  from  the  word  of  God.  If  true  holiness  does 
not  mean  true  holiness,  yea,  means  no  holiness  at  all, — if 
being  new  created  and  made  new  creatures  in  Christ,  means 
nothing  new,  nothing  that  was  not  before  this  new  creation, 
and  that  no  change  whatever  has  taken  place  or  is  implied,  ex- 
cept a  change  of  condition  or  relationship  to  God  ;— if  this 
be  true,  we  may  be  quite  sure  that  the  Bible,  the  holy  scrip- 
ture, instead  of  being  proper  for  all  ranks  and  conditions  of 
life,  and  "  able  to  make  men  wise  unto  salvation,"  is  the 
most  unsuitable  and  dangerous  book  that  can  be  put  into  the 
hands  of  men,  that  nothing  whatever  can  be  understood  with 
certainty  from  what  it  says,  and  that  Papists  do  right  in 
withholding  it  from  various  classes  of  mankind.  The  reader 
must  not  fail  further  to  notice,  that  the  present  discussion  is 
not  about  the  meaning  of  a  word  or  a  phrase,  but  about 
VITAL  GODLINESS.  If  such  expressions  as  a  new  creature — 
death  unto  sin — righteousness  and  true  holiness,  when  inter- 
preted to  mean  a  radical  change  of  heart,  are  to  be  esteemed 
as  "  the  chimeras  of  enthusiasts,"  we  shall  not  wonder  to 
find  any  liberties  taken  with  the  doctrines  of  Scripture  and 
those  of  our  church. 
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As,  however,  other  writers  have  given  occasion  to  consider 
the  term,  regeneration,  as  legitimately,  though  not  exclu- 
sively, applicable  to  what  docs  not  include  any  thing  of  a 
moral  and  spiritual  nature,  it  becomes  necessary  to  enquire — 
Whether  the  Scripture  admits  of  its  application  to  a  meaning 
which  excludes  vital  godliness. 

It  is  contended  that  "  the  word,  regeneration,  may  be 
legitimately  applied,  either  to  a  change  of  state  and  relation 
to  God,  or  to  a  change  of  heart  and  character — either  to 
that  change  of  circumstance  which  by  the  agency  of  the 
Holy  Spirit  necessarily  takes  place  in  baptism,  or  to  that 
change  of  nature  by  the  agency  of  the  Holy  Spirit,  which 
may  or  may  not  take  place  in  baptism."*  Reference  is 
made  to  the  three  following  texts  of  scripture,  as  proving  this 
use  of  the  term — "  Ye  which  have  followed  me  in  the  rege- 
neration." Math.  xix.  28.  "  But  according  to  His  mercy  he 
saved  us  by  the  washing  of  regeneration  and  renewing  of  the 
Holy  Ghost."  Tit.  iii.  5.  "  Except  a  man  be  born  of  water 
and  the  Spirit,  he  cannot  enter  into  the  kingdom  of  God." 
John  iii.  5. 

Notwithstanding  what  has  been  advanced  by  this  writer 
and  others,  we  conceive  that  what  is  held  respecting  relative 
regeneration  cannot  be  borne  out  by  evidence.  We  are  still 
inclined  to  think,  that  neither  the  term  regeneration",  nor 
any  of  its  kindred  terms,  are  ever  used  in  Scripture  in  a  sense 
merely  relative  or  physical,  or  in  any  sense  which  does  not 
embrace  a  moral  change.  The  term  Regeneration  itself, 
which  occurs  but  twice  in  Scripture,  that  is,  in  Math.  xi'x.  28, 
and  Tit.  iii.  5,  were  it  the  only  evidence,  would,  it  is  true, 
leave  us  in  some  uncertainty,  as  being  apparently  ambiguous. 
But  it  would  indeed  be  somewhat  distressing,  if  the  most 
appropriate  word,  which  language  affords  to  express  that 
precise  change  of  heart  which  alone  is  necessary  to  sal- 
vation, should  be  clearly  made  out,  as  used  in  Scripture,  to 
imply  and  include  nothing  of  a  moral  and  spiritual  nature. 
We  are  not  however  apprehensive  of  this  danger.  A  relative 
change  of  state,  except  what  maybe  considered  inseparable 
from  a  mere  profession  arid  the  external  privileges  of 
Christianity,  is  never,  we  believe,  separable  from  a  change 
of  heart,  either  in  the  Scripture  or  in  our  church.  And  there 
is  not  the  least  particle  of  evidence,  as  we  believe,  that  shows 

*  The  Rev.  Mr.  Cuningham,  pp.  14,  15. 
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that  the  Scripture  ever  uses  the  term  regeneration,  or  any  of 
similar  import,  to  describe  any  change  of  state,  which  is  not 
inclusive  of  or  relative  to  a  moral  disposition  of  heart. 

It  is  said  that  the  term  regeneration,  in  the  two  texts  in 
which  it  alone  occurs,  has  nothing  to  do  with  a  moral  or 
spiritual  change  of  heart.  It  is  applied  to  express  some 
physical  change  only  in  one  place  and  some  baptismal  change 
only  in  the  other.  Now,  as  on  these  two  texts,  and  on  ano- 
ther where  the  term  itself  does  not  occur,  the  doctrine  of 
relative  regeneration  is  built,  we  would  observe,  that  in  order 
to  derive  fairly  that  meaning  from  them,  the  texts  themselves 
must  be  clear  and  explicit ;  that  is,  they  must  speak  a  lan- 
guage precise  and  intelligible.  They  must  also  be  definite 
and  specific ;  that  is,  they  must  not  only  express  this 
change  of  state  and  relation  to  God,  but  they  must  include 
no  more.  It  will  not  be  enough  that  these  texts  should  be 
supposed  to  include  a  change  of  state,  but  it  must  be  proved 
that  they  include  no  other  idea ;  for  when  we  maintain  that 
regeneration  in  any  place  means  properly  a  relative  change 
only,  it  must  only  express  that  relative  change.  If  in  these 
texts  it  has  "  nothing  to  do"  with  a  change  of  heart,  then  it 
must  not  include  that  idea*  Let  it  however  be  borne  in  mind, 
that  if  it  should  be  found  that  in  these  texts  regeneration  is 
really  applied  to  a  change  of  heart  and  character,  or  to  this 
in  connexion  with  a  change  of  state  and  relation  to  God — 
this  will  utterly  overthrow  the  evidence  and  annihilate  the 
system  that  relates  to  this  peculiar  application  of  the  word 
Regeneration. 

We  would  remark  first,  that  in  two  of  these  texts ;  that  is, 
in  John  and  Titus,  the  meaning  of  regeneration  cannot 
possibly  be  identified  with  what  is  relative.  That  they  em- 
brace, if  not  exclusively,  a  moral  state  of  heart,  is,  we  con- 
ceive, absolutely  demonstrable ;  and  we  would  prove  it  as 
follows  : — The  position  of  a  change  of  state,  simply  con- 
sidered, is  entirely  separate  from  every  idea  of  true  holiness  : 
it  is  stated  to  have  "  nothing  to  do"  with  it ;  nor  has  it  any 
certain  union  with  spiritual  adoption  and  justification;  nor 
with  any  thing  that  is  necessarily  connected  with  everlasting 
life.  Now  if  these  texts,  on  which  this  system  is  built, 
include  any  one  of  these  ideas,  the  position  held  is  at  once 
overturned  ;  because  the  term  regeneration  will  be  found  in 
that  case  to  embrace  something  essential,  which  regeneration, 
as  above  defined,  does  not  embrace,  but  expressly  excludes. 
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Therefore  the  two  ideas  of  regeneration  cannot  be  essentially 
the  same. 

This  observation  seems  enough  to  prove  the  fallacy  of  the 
system  ;  for  the  very  words  in  John  and  Titus  expressly  refer 
to  salvation,  and  to  regeneration  as  connected  with  it.  Sal- 
vation is  expressly  described  as  the  end,  and  regeneration  as 
the  means,  connected  with  and  leading  to  the  enjoyment  of 
that  end.  This  clearly  implies  that  the  regeneration  there 
spoken  of  is  connected  with  salvation.  But  the  "  relative" 
regeneration,  which  we  oppose,  is  confessedly  not  necessarily 
connected  with  salvation.  As  therefore  this  relative  regene- 
ration is  not  necessarily  connected  with  salvation,  and  as  that 
in  St.  John  and  Titus  is  necessarily  connected  with  it,  it 
follows  that  they  cannot  be  the  same  thing.  The  one  text 
says,  "According  to  his  mercy  he  saved  us,  by  the  washing  of 
regeneration  and  the  renewing  of  the  Holy  Ghost;"  and  the 
other  says,  "  Except  a  man  be  born  of  water  and  the  Spirit,  he 
cannot  enter  into  the  kingdom  of  God."  We  may  here  ob- 
serve— 

1.  That  the   persons   here   spoken   of  as   regenerate   are 
saved  persons; 

2.  That  the  state  of  mind  described  is  that  of  morality  or 
holiness  ; 

3.  That  what  they  are  made  meet  for  is  the  kingdom  of 
God: 

4.  That  the  regeneration  intended  here  is  not  only  neces- 
sary to  salvation,  but  prepares  the  heart  for  its  enjoyment. 

So  far,  then,  are  these  texts  from  "  legitimately"  describing 
a  change  of  state  and  relation  to  God,  which  has  "  nothing 
to  do"  with  a  change  of  heart,  that  they  most  manifestly 
describe  a  real  and  spiritual  change  of  heart,  with  its  glorious 
connexions  and  effects.  As  to  what  is  said  about  these  texts 
having  reference  to  baptism,  it  is  not  necessary  to  oppose 
that  idea ;  for  a  reference  is  very  frequently  made  in  Scrip- 
ture to  certain  means  of  grace,  without  any  design  of  circum- 
scribing or  limiting  the  blessings  contained  in  that  reference 
to  what  is  always  effected  by,  or  certainly  connected  with, 
those  means.  Very  probably  baptism  may  be  referred  to  in 
Eph.  v.  26,  27,  where  it  is  said  of  Christ  with  regard  to  his 
church,  "That  He  might  sanctify  and  cleanse  it  with  the 
washing  of  water  by  the  word."  Yet  St.  Paul  does  not  by 
that  reference  restrain  and  confine  the  blessings  spoken  of  to 
mere  relative  or  external  enjoyment,  or  to  such  as  are  always 
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connected  with  baptism ;  but  describes,  perhaps  in  connexion 
with  it,  the  most  transcendent  and  exalted  beauties  which  are 
exhibited  to  us  in  the  word  of  God — "  That  He  might  present 
it  to  Himself  a  glorious  church,  not  having  spot  or  wrinkle 
or  any  such  thing/' 

With  regard  therefore  to  these  texts,  we  hold, /rs^,  that  it 
is  perfectly  demonstrable,  that  a  change  of  state  and  relation 
to  God,  NOT  inclusive  of  holiness  of  heart,  is  not  described  in 
them ;  and,  secondly,  that  from  any  thing  that  appears  to  the 
contrary,  the  terms  here  employed  may  mean  a  moral  change 
of  nature,  and  a  moral  change  only. 

The  whole  system  then  of  relative  regeneration  now  rests  on 
the  single  passage  in  Matt.  xix.  28.  If  we  examine  this  with  a 
little  care,  we  shall  have  reason,  as  we  think,  to  conclude  that  a 
reference  to  a  moral  change  is  not  even  here  excluded  ;  no, 
not  upon  the  interpretation  of  those  whom  we  oppose. — The 
reasoning  is  derived  from  Parkhurst,  who  says,  that  "  The 
word,  regeneration,  here  employed,  may  denote  that  great 
change,  which  began  to  take  place  in  the  world  from  the 
preaching  of  John  the  Baptist."  What  Parkhurst  means 
by  "  that  great  change,"  may  be  readily  gathered  from  the 
passages  of  Scripture  to  which  he  refers,  which  are 
2  Pet.  iii.  13,  and  2  Cor.  v.  17.  In  the  latter  of  which  are 
these  words, — "  If  any  man  be  in  Christ,  he  is  a  new  crea- 
ture: old  things  are  passed  away;  behold,  all  things  are  be- 
come new."  Now,  if  regeneration  here,  in  the  only  remaining 
place,  may  be  applied  to  a  moral  change  of  heart,  we  are 
bound  by  the  most  serious  considerations  to  understand  it  in 
that  light  throughout. 

But  suppose  we  allow,  that  this  text  MAY  refer  to  Christ's 
second  coming — to  that  grand  "  restitution  of  all  things," 
and  particularly  to  God's  children  being  then  born  again 
from  their  graves,  are  we  to  say  that  no  moral  change  legiti- 
mately belongs  to  what  will  then  take  place  ?  Will  not  the 
bodies  of  God's  children,  for  the  first  time,  come  into  a  new 
world,  wholly  delivered  and  purified  from  the  corruption  and 
defilement  of  sin  ?  And  will  not  the  body  and  soul  unite, 
at  that  grand  consummation,  in  a  new  moral,  that  is,  holy 
state  ?  If  not  absolutely  new"  as  to  its  nature,  yet  it  will  be 
new  as  to  its  perfection  and  degree.  Doubtless  the  change 
which  will  take  place,  '*  when  this  corruptible  shall  put  on 
incorruption,"  will  not  be  relative  and  physical  only  ;  but 
moral  also.  And  if  so,  the  term,  regeneration,  may  be  ap- 
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plied  to  it  on  this  very  account.  Then  also  the  position,  that 
the  term  may  be  "  legitimately  "  applied  to  a  change  of  state 
and  relation  to  God,  not  inclusive  of  a  moral  change,  must 
be  regarded  as  utterly  void  of  countenance  from  the  testimony 
of  Scripture. 

Bishop  Hall,  in  his  divine  right  of  episcopacy,  comment- 
ing on  this  passage,  in  concurrence  with  Cameron,  says,  "In 
the  regeneration,  that  is,  in  the  renovation  of  the  church  ; 
for  under  the  state  of  the  Gospel,  the  church  was  new  born, 
and  made  new  :  according  to  St.  Paul — All  things  are  be- 
come new,  alluding  to  the  prophet  Isaiah,  who  in  this  sense, 
saith,  *  Behold,  I  create  new  heavens  and  a  new  earth  ;  and 
the  former  things  shall  not  be  remembered,  nor  come  into 
mind.'  And  Beza  himself,  though  he  makes  a  difference  in 
the  pointing-,  and  thereby  in  the  construction,  yet  grants  that 
according  to  his  second  sense,  the  preaching  of  the  Gospel  by 
Christ  and  his  messengers,  is  meant  by  this  regeneration, 
because  then  the  world  was,  as  it  were,  made  new."  Who 
can  limit  the  glory  of  that  holy  transition  which  the  right- 
eous servants  of  Christ  shall  experience,  when  they  awake 
after  his  likeness,  as  the  children  of  God,  being  "  the  chil- 
dren of  the  resurrection ! " 


SECTION  II. 

Regeneration,  as  taught  by  our  Church. 

The  nature  of  regeneration,  as  used  in  our  authorised 
documents,  will,  we  trust,  be  easily  proved  to  correspond  very 
exactly  with  what  has  been  advanced  from  the  word  of  God. 
Much  the  same  process  may  be  adopted,  though  the  same 
order  may  not  be  quite  convenient.  Let  it  be  borne  in  mind 
•what  we  are  to  prove,  that  is,  that  regeneration,  as  taught  in 
our  church,  is  a  moral  or  holy  change  of  heart  and  character, 
or,  that  at  least,  it  includes  a  moral  or  a  holy  change.  We 
shall  prove  this  :  — 

I.  From  the  peculiar  language,  which  is  used  in  the  office 
of  baptism,  and  other  documents  of  our  church,  to  describe 
the  blessing  of  regeneration,  or  to  encourage  us  to  seek  it. 

This  language  is  multifarious  and  diversified  ;  but  it  is 
appropriate  and  peculiar,  and  ever  used  with  reference  to  in- 
ternal and  spiritual  dispositions,  and  to  them  alone.  It  is 
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found  indeed  in  connexion  with  language  appropriate  to 
relative  blessings  ;  but  it  could  not  be  the  true  regeneration, 
if  it  were  not  so  connected. 

Regeneration  then  is  described  in  the  following  terms, — 
''Born  anew  of  water  and  the  Holy  Ghost — sanctified  with 
the  Holy  Ghost — regenerated  with  the  Holy  Spirit."  We 
pray  thus, — "  Give  thy  Holy  Spirit  to  this  infant — grant  that 
all  things  belonging  to  the  Spirit  may  live  and  grow  in  him — 
regenerate  this  infant  with  thy  Holy  Spirit."  It  is  obviously 
the  great  work  of  the  Holy  Spirit  to  make  men  holy.  It  is 
therefore  styled  spiritual  regeneration.  And  more  strongly 
still  is  this  operation  spoken  of  as  implying  holy  dispositions 
and  effects,  when  we  pray,  "  Wash  him  and  sanctify  him 
with  the  Holy  Ghost,"  This  is  called  "  the  heavenly  wash- 
ing." And  this  "  washing"  is  clearly  no  other  than  a  moral 
operation  ;  or  as  it  is  expressed  in  the  Visitation  of  the  Sick, 
a  washing  of  the  soul  from  "  the  defilements  of  sin,"  that  it 
may  be  presented  "  pure"  before  God. 

The  Catechism  calls  it  "  the  inward  and  spiritual  grace," 
and  declares  that  the  Holy  Ghost  "  sanctifieth  all  the  elect 
people  of  God."  And  the  article  asserts,  that  the  sacraments 
are  signs  of  grace  and  instruments  by  which  God  doth  work 
invisibly  in  us."  It  would  be  a  degradation  to  our  under- 
standing to  apply  the  "  inward  grace,"  which  is  wrought 
"  invisibly  in  us,"  to  outward  and  relative  considerations. 
Nothing  can  possibly  describe  internal  and  holy  effects  and 
operations,  if  the  work  of  the  Holy  Spirit — sanctification — 
washing — heavenly  washing — and  God  working  invisibly  in 
us,  do  not.  If  such  language  can  be  transmuted  into  exter- 
nal privileges,  so  may  all  language ;  and  we  shall  not  have  a 
single  term  or  phrase  which  will  convey  unequivocally  and 
with  certainty  the  idea  of  spiritual  and  internal  operations. 
For  this  is  the  precise  and  appropriate  language  of  our 
church,  and  of  the  Bible,  for  that  end.  We  have  these  words, 
exactly  suitable  to  our  purpose,  in  the  Homily  for  Good  Fri- 
day,— "  We  be  therefore  washed  in  our  baptism  from  the 
filthiness  of  sin,  that  we  should  live  afterward  in  pureness  of 
life." 

2.  From  the  definition  and  description  given  of  regenera- 
tion. 

The  Catechism  has  specifically  defined  it  to  be  "  a  death 
unto  sin  and  a  new  birth  into  righteousness."  This  is  "  the 
inward  and  spiritual  grace."  And  to  prevent  the  possibility 
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of  mistake  on  the  subject,  every  regenerate  person  is  sup- 
posed, in  our  baptismal  office,  to  be"  dead,"  and  is  allowed 
and  admitted,  as  "  being  dead  unto  sin  and  living  unto  righ- 
teousness," and  as  "  being  buried  with  Christ  in  His  death." 
The  participle  "  being,"  is  here  manifestly  retrospective,  and 
is  properly  explanatory  of  what  is  supposed  to  have  taken 
place  when  the  child  or  person  was  regenerated. 

That  regeneration  is  a  holy  change  is  clear  from  its  descrip- 
tion in  the  collects.  That  for  the  Nativity  has  this  prayer  ;— 
"  Grant  that  we  being  regenerate  and  made  thy  children  by 
adoption  and  grace,  may  daily  be  renewed  by  thy  Holy 
Spirit."  Now,  whether  "being"  here  be  retrospective  or 
prospective,  the  petition,  "  that  we  may  be  daily  renewed  by 
the  Holy  Spirit,"  most  certainly  supposes  that  the  work  of 
grace  has  been  previously  begun.  But  if  the  work  of  the 
Spirit  be  not  included  in  the  word  "  regenerate,"  the  prayer 
will  be  utterly  absurd,  and  will  literally  be  a  prayer  for  daily 
renewal  before  the  work  is  ever  prayed  for  or  supposed  to 
have  commenced.  Moreover,  the  Collect  for  the  circumcision 
most  clearly  means  spiritual  regeneration  by  "  the  true  cir- 
cumcision of  the  Spirit."  And  this  circumcision  undoubtedly 
imports  a  holy  and  moral  change  of  heart  and  life.  This  ap- 
pears, as  well  from  the  words  themselves,  as  from  those  which 
follow, — "  That  our  hearts  and  all  our  members  being  morti- 
fied from  all  worldly  and  carnal  lusts,  we  may  in  all  things 
obey  thy  blessed  will."  The  same  truth  appears  from  the 
Collect  for  Ash-Wednesday, — "  Create  and  make  in  us  new 
and  contrite  hearts."  This  prayer  implies  two  things, — that 
regeneration  is  meant  by  "new  and  contrite  hearts," — and 
that  "new  and  contrite  hearts'"  most  specifically  describe  a 
moral  and  holy  change* 

3.  From  the  analogy  of  the  new  birth  and  its  correspond- 
ing images. 

Let  the  reader  recollect  what  has  been  said  on  the  analogy 
of  the  new  birth,  when  we  referred  to  the  scriptural  meaning 
of  regeneration,  which  we  shall  not  repeat  here.  We  must, 
however,  observe  that  regeneration,  as  used  by  our  church,  is 
the  same  with  the  new  birth.  And  as  it  would  violate  the 
principles  of  common  sense,  and  confound  all  specific  modes 
of  instruction,  to  call  that  a  birth  at  which  nothing  was  born, 
and  that  person  "  new  born"  whose  moral  principles  had  re- 
ceived no  change,  so  we  feel  certain,  that  such  is  not  the 
meaning  of  new-birth,  as  used  by  our  church. 
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The  twenty-seventh  Article  makes  regeneration  synony- 
mous with  new-birth, — "  Baptism — is  a  sign  of  regeneration 
or  new-birth."  In  like  manner  the  baptismal  office  con- 
siders them  the  same, — "  Except  he  be  regenerate  and  born 
anew— that  he  may  be  born  again — born  of  the  Spirit."  To 
be  born  again  of  the  Spirit,  is  to  be  made  spiritual ;  and  to 
be  born  of  God,  is  to  be  made  God's  children  by  the 
reception  of  a  holy  and  spiritual  nature.  With  this  corres- 
ponds what  our  church  says,  in  the  office  of  baptism  for 
riper  years,  of  those  who  are  born  in  sin,  and  of  those  who 
are  born  of  God.  She  forms  the  contrast  and  draws  the  dis- 
tinction between  them,  as  our  Saviour  does,  in  strict  moral 
discrimination.  The  delineation  is  admirable  and  striking, — 
"  All  men  are  conceived  and  born  in  sin  (and  that  which  is 
born  of  the  flesh  is  flesh),  and  they  that  are  in  the  flesh 
cannot  please  God,  but  live  in  sin  ;  and  cannot  enter  into 
the  kingdom  of  God,  except  they  be  regeneratey  and  born 
anew  of  water  and  the  Holy  Ghost." 

This  being  "  born  of  the  flesh"  is  clearly  analagous  to  what 
our  church  calls  the  "  old  Adam"  and  the  "  old  man  ;"  and 
being  "  born  of  God"  and  "  born  anew/'  is  the  same  as  the 
"  new  man."  But  the  old  man  and  new  man  are  incon- 
trovertibly  a  description  of  the  moral  state  of  man,  before 
and  after  regeneration;  and  undoubtedly  mean  the  old 
nature  and  the  new  nature  of  the  same  person  in  the  dif- 
ferent states  of  being  unregenerate  and  regenerate.  "  Grant 
that  the  old  Adam  in  this  person  may  be  so  buried,  that  the 
new  man  may  be  raised  up  in  him."  This  "  old  Adam"  is 
evidently  the  old  nature,  or  the  corruption  of  our  nature, 
derived  by  original  sin  from  Adam  ;  and  the  "  new  man" 
as  manifestly  means  the  new  nature,  received  by  regeneration 
from  Christ,  the  second  Adam.  But  the  new  nature  derived 
from  Christ  is  as  truly  holy,  as  the  old  nature,  derived  from 
Adam,  is  corrupt  and  sinful.  The  same  truth  will  further 
appear — 

4.  From  the  effect  produced  in  regeneration. 

The  prayer  for  the  person  to  be  baptised  is  this, — "  Grant 
that  all  carnal  affections  may  die  in  him" — "  that  he  may  be 
endued  with  heavenly  virtues — and  triumph  against  the  Devil, 
the  world,  and  the  flesh."  And  when  regenerate,  he  is  con- 
sidered as  dead  to  sin  and  renewed  in  his  soul.  We  pray 
that  be  "may  crucify  the  old  man  and  utterly  abolish  the 
whole  body  of  sin."  It  is  indeed  the  very  design  and  end  of 
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baptism  to  bring  the  soul  into  a  state  of  holy  imitation  of 
Christ.  This  being  the  design  of  baptism,  it  is  considered  as 
the  effect  of  regeneration,  to  "  follow  the  example  of  our 
Saviour  Christ,  and  to  be  made  like  unto  Him  ;  that  as  he 
died  and  rose  again  for  us,  so  should  we,  who  are  baptised, 
die  from  sin,  and  rise  again  unto  righteousness,  continually 
mortifying  all  our  evil  and  corrupt  affections,  and  daily 
proceeding  in  all  virtue  and  godliness  of  living."  These 
effects  are  considered  as  the  genuine,  natural,  and  even 
necessary  consequences  of  regeneration. 

5.  From  the  antithesis  that  is  made  in  the  Articles  between 
the  regenerate  and  the  unregenerate,  with  regard  to  morality 
and  holiness. 

The  ninth  Article  states,  that  "  original  sin  is  the  fault  and 
corruption  of  the  nature  of  every  man,  that  naturally  is 
engendered  of  the  offspring  of  Adam,  whereby  man  is  very  far 
gone  from  original  righteousness,  and  is  of  his  own  nature 
inclined  to  evil, — and  this  infection  of  nature  doth  remain, 
yea  in  them  that  are  regenerated,  whereby  the  lust  of  the  flesh 
is  not  subject  to  the  law  of  God.  And  although  there  is  no 
condemnation  for  them  that  believe  and  are  baptised,  yet  the 
apostle  doth  confess,  that  concupiscence  and  lust  hath  of 
itself  the  nature  of  sin."  Now  if  regeneration  were  not  a 
holy  change,  it  could  have  no  tendency  to  oppose  or  destroy 
the  corruption  of  nature  ;  and  it  would  therefore  be  perfectly 
incongruous  to  argue,  that  notwithstanding  men  "  are  rege- 
nerated," yet  the  "  infection"  still  remains.  The  "  infection 
of  nature  doth  remain  (which  some  deny),  yea  in  them  that 
are  regenerated."  Notwithstanding  this  infection,  however, 
the  condition  of  the  regenerated  is  such  that  there  is  "  no 
condemnation  for  them  ;"  while  it  is  said  of  the  unregenerate, 
that  they  "  deserve  God's  wrath  and  damnation." 

The  same  evident  position  arises  from  the  fifteenth 
Article.  The  difference  between  Christ's  spotless  purity  and 
the  infection  of  our  nature,  even  when  regenerated,  is  strik- 
ingly set  forth. — "  From  which  (sin)  He  was  clearly  void, 
both  in  his  flesh  and  in  his  spirit."  "  But  all  we,  the  rest, 
although  baptised  and  born  again  in  Christ,  yet  offend  in 
many  things."  Now,  if  regeneration  were  not  a  holy  change, 
there  could  be  no  propriety  in  saying,  that  we  have  such  an 
infection  of  nature  remaining,  after  we  are  "  born  again," 
that  in  "  many  things  we  offend."  The  holy  nature  of 
regeneration  appears — 
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6.  From  the  total  incapacity  of  the  unregenerate  and  the 
capacity  of  the  regenerate,  for  things  spiritually  good. 

We  have  already  seen  a  proof  of  this  from  the  baptismal 
office,  where  we  find  that  being  "  born  of  the  flesh"  is 
opposed  to  being  "born  of  the  spirit;"  and  where  we  are 
positively  assured,  that  "  they  that  are  in  the  flesh  cannot 
please  God."  Very  decisive  and  expressive  also  are  the 
articles, — "  The  condition  of  man  after  the  fall  of  Adam  is 
such,  that  he  cannot  turn  and  prepare  himself,  by  his  own 
natural  strength  and  good  works,  to  faith  and  calling  upon 
God.  Wherefore  we  have  no  power  to  do  good  works, 
pleasant  and  acceptable  to  God,  without  the  grace  of  God  by 
Christ  preventing  us." — "  Works  done  before  the  grace  of 
Christ  and  the  inspiration  of  his  Spirit  are  not  pleasant  to 
God." — But  "  good  works,  which  are  the  fruits  of  faith  and 
follow  after  justification,  are  pleasing  and  acceptable  to  God 
in  Christ." 

There  are  three  points  here  which  decisively  prove  the 
holy  nature  of  regeneration.  It  appears,  first,  that  by 
nature,  while  we  are  in  the  flesh  or  unregenerate,  we  cannot 
please  God,  Two  things  are  wanting, — there  is  no  holy 
principle  of  faith  from  which  good  works  can  spring ;  and 
they  being  not  in  Christ  by  faith,  there  is  nothing  to  cover 
their  turpitude  or  to  recommend  their  good  works.  Secondly, 
that  in  this  condition  sinners  cannot  do  any  thing  to  turn 
to  God.  They  are  therefore  without  strength  of  their  own, 
and  without  the  power  of  obtaining  it  from  God  by  turning 
to  Him  in  "  faith  and  prayer."  And,  thirdly,  that  when 
they  are  regenerated  by  the  inspiration  of  God's  Spirit,  and 
thus  obtain  faith  in  Christ,  they  "necessarily"  do  good 
works,  and  those  works  are  pleasing  and  acceptable  to  God. 

7.  From  the  Prayers  offered  for  regeneration. 

A  holy  glow  of  desire  for  spiritual  blessings  runs  through 
the  whole  of  our  offices,  which  most  clearly  proves  that 
regeneration  is  of  a  truly  spiritual  and  holy  nature.  This  is 
the  general  tone  of  the  prayers  throughout  the  offices  for 
baptism.  If  a  spiritual  and  actual  renewal  of  the  heart  be 
allowed  to  be  prayed  for  in  them,  the  point  is  settled  at  once, 
and  the  dispute  is  at  an  end.  But  if  this  be  not  allowed, 
then  the  whole  service  is  framed  to  no  purpose,  or  next  to 
none  ;  and  both  prayers  and  expectations  of  things  belonging 
to  spiritual  and  eternal  concerns  must  be  sought  for  else- 
where— a  supposition  which  no  reasonable  man  can  admit. 
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For  it  is  most  unreasonable  to  maintain,  that  after  all  the 
prayers  and  desires,  the  engagements  and  promises,  both  on 
the  part  of  God  and  man,  respecting  everlasting  life  and 
meetness  for  it,  have  been  made,  nothing  of  a  truly  and 
really  spiritual  nature  has  been  either  asked  for  or  expected ; 
and  that  something  over  and  above  all  this  is  still  needed, 
but  is  nowhere  to  be  found,  no,  not  in  any  office,  prayer,  in- 
struction, or  service,  which  our  church  has  provided  ! 

But  let  the  whole  of  the  offices,  articles,  and  liturgy  of  our 
church  be  received  in  their  plain,  honest,  and  necessary 
meaning,  and  they  will  afford  the  clearest  proof  as  to  the 
moral  and  holy  nature  of  regeneration. 

And  here  we  might  justly  be  excused  for  leaving  the  sub- 
ject. But  as  every  part  of  our  public  documents  bears  the 
same  testimony,  we  shall  proceed  to  make  a  few  more 
extracts. 

The  following  is  from  the  Homily  for  Whitsunday : — 
'*  Where  the  Holy  Ghost  worketh,  there  nothing  is  impos- 
sible, as  may  further  also  appear  from  the  inward  regeneration 
and  sanctification  of  mankind.— It  is  the  Holy  Ghost,  and  no 
other  thing,  that  doth  quicken  the  minds  of  men. — Such  is 
the  power  of  the  Holy  Ghost  to  regenerate  men,  and,  as  it 
were,  to  bring  them  forth  anew,  so  that  they  shall  be  nothing 
like  the  men  that  they  were  before.  Neither  doth  He  think 
it  sufficient  inwardly  to  work  the  spiritual  and  new-birth  of 
man,  unless  he  also  dwell  and  abide  in  Him.  Know  ye  not, 
saith  St.  Paul,  that  ye  are  the  temple  of  God,  and  that  His 
Spirit  dwelleth  in  you  ?  Know  ye  not  that  your  body  is  the 
temple  of  the  Holy  Spirit,  which  is  in  you  ?  Again,  you  are 
not  in  the  flesh  but  in  the  Spirit.  For  why  ?  The  Spirit  of 
God  dwelleth  in  you.  To  this  agreeth  the  doctrine  of  St. 
John,  writing  in  this  wise, — The  anointing  which  ye  have 
received  (meaning  the  Holy  Ghost)  dwelleth  in  you  ;  and  the 
doctrine  of  St.  Peter,  who  hath  these  words, — The  Spirit  of 
Glory  and  of  God  resteth  upon  you.  O,  what  comfort  is  this 
to  the  heart  of  a  true  Christian,  to  think  that  the  Holy  Ghost 
dwelleth  in  him  !  If  God  be  with  us,  as  the  apostle  saith, 
who  can  be  against  us  ?  O,  but  how  shall  I  know  that  the 
Holy  Ghost  is  within  me  ?  some  man  perchance  will  say. 
Forsooth  as  the  tree  is  known  by  its  fruits,  so  is  also  the  Holy 
Ghost.  The  fruits  of  the  Holy  Ghost,  according  to  the 
mind  of  St.  Paul,  are  these,  —  Love,  joy,  peace,  long 
suffering,  gentleness,  goodness,  faithfulness,  meekness,  tern- 
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perance.  Contrariwise  the  deeds  of  the  flesh  are  these, — 
Adultery,  fornication,  uncleanness,  wantonness,  idolatry,  witch- 
craft, hatred,  debate,  emulation,  wrath,  contention,  sedition, 
heresy,  envy,  murder,  drunkenness,  gluttony,  and  such  like. 
Here  is  now  the  glass  in  which  thou  mayest  behold  thyself, 
whether  thou  have  the  Holy  Ghost  within  thee,  or  the  spirit 
of  the  flesh." 

In  the  same  Homily  the  spiritual  and  natural  man — the 
regenerate  and  the  unregenerate — they  who  are  in  the  flesh 
and  they  who  are  in  the  Spirit,  are  depicted  in  the  strongest 
and  clearest  language  possible  : — "  Man  in  his  own  nature  is 
fleshly  and  carnal,  corrupt  and  naught,  sinful  and  disobedient 
to  God,  without  any  spark  of  goodness  in  him,  without  any 
virtuous  or  godly  motion,  only  given  to  evil  thoughts  and 
wicked  deeds.  As  for  the  works  of  the  Spirit,  the  fruits  of 
faith,  charitable  and  godly  motions,  if  he  have  any  at  all  in 
him,  they  proceed  only  of  the  Holy  Ghost,  who  is  the  only 
worker  of  our  sanctification,  and  maketh  us  new  men  in  Christ 
Jesus." 

Under  the  deepest  sense  and  feeling  of  this  awful  corruption 
in  man,  and  of  his  inability  to  turn  himself  "  to  faith  and 
calling  upon  God,"  the  author  of  the  Homily  for  Rogation, 
declares,  "  that  in  the  power  and  virtue  of  the  Holy  Ghost, 
we  be  made  meet  and  able  to  receive  His  gifts  and  graces :" — > 
and  then  we  have  this  strong  and  remarkable  language, — 
**  To  justify  a  sinner — to  new-create  him  from  a  wicked 
person  to  a  righteous  man,  is  a  greater  act,  saith  St.  Augustine, 
than  to  make  such  a  new  heaven  and  earth  as  is  already  made. 
We  must  needs  agree,  that  whatever  good  thing  is  in  us,  of 
grace,  of  nature,  or  of  fortune,  is  of  God  only,  a&  the  only 
author  and  worker." — And  then,  in  part  third,  we  meet  with 
these  words, — "I  promised  to  you  to  declare,  that  spiritual, 
gifts  and  graces  come  specially  from  God.  Let  us  consider 
the  truth  of  this  matter,  and  hear  what  is  testified, — first,  of 
the  gift  of  faith,  the  first  entry  into  a  Christian  life,  without 
which  no  man  can  please  God.  For  St.  Paul  confesseth  it 
plainly  to  be  God's  gift,  saying,  Faith  is  the  gift  of  God. 
And  again  St.  Peter  saith,  It  is  of  God's  power  that  ye  be 
kept  through  faith  unto  salvation.  It  is  of  the  goodness  of 
God  that  we  falter  not  in  our  hope  unto  Him.  It  is 
verily  God's  work  in  us,  the  charity  wherewith  we  love  our 
brethren.  If  after  our  fall  we  repent,  it  is  by  Him  that  we 
repent,  which  reacheth  forth  his  merciful  hand  to  raise  us  up. 
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If  we  have  any  will  to  rise,  it  is  he  that  preventeth  our  will, 
and  disposeth  us  thereto.  If  after  contrition  we  feel  our  con- 
sciences at  peace  with  God  through  the  remission  of  our  sin,  all 
is  of  God,  who  hath  reconciled  us  to  himself  by  Jesus  Christ." 

"  God  give  us  grace,  good  people,  to  know  these  things, 
and  to  feel  them  in  our  hearts.  This  knowledge  and  feeling 
is  not  in  ourselves  ;  by  ourselves  it  is  not  possible  to  come  by 
it :  a  great  pity  it  is  that  we  should  lose  so  profitable  know- 
ledge. Let  us  therefore  meekly  call  upon  that  bountiful 
Spirit,  the  Holy  Ghost,  that  he  would  assist  us,  and  inspire  us 
with  His  presence,  that  in  Him  we  may  be  able  to  hear  the 
goodness  of  God  declared  to  us  to  our  salvation.  For  with- 
out his  lively  and  secret  inspiration,  we  cannot  once  so  much 
as  speak  the  name  of  our  Mediator,  as  St.  Paul  plainly  testi- 
fieth.  No  man  can  once  name  our  Lord  Jesus  Christ,  but  in 
the  Holy  Ghost.  Much  less  should  we  be  able  to  believe  and 
know  these  great  mysteries,  that  be  opened  unto  us  by  Christ. 
St.  Paul  saith,  that  no  man  can  know  what  is  of  God,  but 
the  Spirit  of  God.  As  for  us,  saith  he,  we  have  received,  not 
the  spirit  of  the  world,  but  the  Spirit  which  is  of  God,  for 
this  purpose, — That  in  that  Holy  Spirit  we  might  know  the 
things  that  be  given  us  of  Christ." 

These  quotations  are  incapable  of  being  strengthened  by 
argument.  We  will  therefore  only  make  on  them  the  following 
observations,  which  will  embrace  their  substance  : — 

1.  The  natural  man  is  here  contrasted  with  the  spiritual 
man ; — 

2.  The  natural  man  is  without  any  spark  of  goodness; — 

3.  Every  gift,  and  above  all,  the  first  turning  of  the  heart 
to  God  by  faith,  is  of  his  mere  grace ; — 

4.  The  Holy  Ghost  is  the  sole  "  author  and  worker"  of 
faith,  repentance  and  regeneration,  which  is  a  greater  work 
than  the  creation  of  a  world  ; — 

5.  Regeneration,  or  new-birth,  is  a  holy,  moral  and  spiritual 
change,  making  men  new  creatures,  so  as  to  be  "  nothing  like 
what  they  were  before  ;" — 

6.  The  Holy  Ghost  dwells  in  those  whom  he  regenerates ; — 

7.  Regeneration  is  manifested  by  its  fruits ; — 

8.  The  Holy  Spirit's  work  is  sensible,  and  may  be  felt,  or 
perceived   and   known  by    the  person  himself,  in  his   own 
experience  ;   and  by  others,  by  the  fruits  it  produces. 

9.  These  fruits  are  put  in  contrast  with  the  works  of  the 
flesh. 
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From  the  preceding  discussion,  and  especially  from  these 
last  quotations,  we  cannot  fail  to  see  the  fallacy  of  that 
grand  deception,  that  invention  of  modern  times,  namely, 
the  distinction,  the  essential  difference,  made  between  Rege- 
neration and  Renovation.  It  is  a  distinction  most  evidently 
unknown  to  the  Scriptures  and  to  our  Church, — a  sophistical 
attempt  to  secure  from  destruction  an  erroneous  system,  the 
overthrow  of  which  is  inevitable,  if  it  were  once  allowed, 
that  renovation  as  well  as  regeneration  takes  place  at 
baptism. 

We  shall  close  this  Section  by  adverting  briefly  to  the 
Relative  blessings  which  accompany  Regeneration. 

Whilst  regeneration  is  obviously  the  turning  point  in  vital 
religion,  the  blessings,  which  are  ever  connected  with  it,  are 
demonstrative  proofs  of  its  holy  nature  and  of  its  essential 
importance  in  the  economy  of  salvation.  This  wonderful 
change  is  not  only  essentially  necessary  to  salvation,  but  it  is 
necessarily  connected  with  it,  and  brings  in  its  train  every 
thing  essential  to  it.  We  are  assured  in  the  baptismal  office, 
that  pardon  of  sin,  acceptance  with  God,  adoption  into  His 
family,  as  heirs  of  everlasting  life,  are  the  essential  attendants 
and  concomitants  of  regeneration.  This  appears  quite  evi- 
dent from  the  following  passages  : — 

"  None  can  enter  into  the  kingdom  of  God,  except  he  be 
regenerate  and  born  anew  of  water  and  of  the  Holy  Ghost, — 
Wash  him  and  sanctify  him  with  the  Holy  Ghost,  that  he 
being  delivered  from  thy  wrath,  may  be  received  into  the 
ark  of  Christ's  church, — We  call  upon  thee  for  this  infant, 
that  he,  coming  to  thy  holy  baptism,  may  receive  remission 
of  his  sins  by  spiritual  regeneration, — That  the  infant  may 
enjoy  the  heavenly  benediction  of  thy  heavenly  washing,  and 
may  come  to  the  eternal  kingdom  which  thou  hast  promised 
by  Christ  our  Lord." 

In  the  exhortation  these  blessings  are  specified, — "  Doubt 
ye  not,  therefore,  but  earnestly  believe,  that  he  will  likewise 
favourably  receive  this  present  infant,  that  he  will  embrace 
him  with  the  arms  of  his  mercy,  and  that  he  will  give  unto 
him  the  blessings  of  eternal  life,  and  make  him  partaker  of 
his  everlasting  kingdom."  In  the  subsequent  prayer  we  say, — 
"  Give  thy  Holy  Spirit  to  this  infant,  that  it  may  be  born 
again,  and  be  made  an  heir  of  everlasting  salvation."  In  the 
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address  which  succeeds  are  these  decisive  expressions, — "  Ye 
have  prayed  that  our  Lord  Jesus  Christ  would  vouchsafe  to 
receive  him,  to  release  him  of  his  sins,  to  sanctify  him  with 
the  Holy  Ghost,  to  give  him  the  kingdom  of  heaven  and 
everlasting  life;"  and  also  these  remarkable  words, — "Ye 
have  heard  that  our  Lord  Jesus  Christ  hath  promised  in  his 
Gospel  to  grant  all  these  blessings."  And  in  the  thanksgiv- 
ing after  baptism  we  use  this  language, — "  We  yield  thee 
hearty  thanks,  most  merciful  Father,  that  it  hath  pleased  thee 
to  regenerate  this  infant  with  thy  Holy  Spirit,  to  receive  him 
for  thine  own  child  by  adoption,  and  to  incorporate  him  into 
thy  holy  church." 

From  these  passages  we  clearly  perceive  that  a  true  dedi- 
cation to  God  in  baptism  brings  with  it  every  Christian  privi- 
lege and  relationship.  The  baptised  are  said  to  be  born  of 
God — they  are  made  children  of  his  family — they  are  incor- 
porated into  the  church — and  they  are  made  heirs  of  heaven. 
But  all  these  blessings  depend  on  the  first,  that  is,  the  new- 
birth. 

It  appears  also  most  clearly  from  the  Confirmation  service, 
that  real  remission  of  sins  is  connected  with  regeneration, — 
"  Almighty  and  everlasting  God,  who  hast  vouchsafed  to  re- 
generate these  thy  servants  by  water  and  the  Holy  Ghost,  and 
hast  given  unto  them  the  forgiveness  of  all  their  sins,"  &c. 
It  appears  further  from  the  Catechism,  that  the  blessings  in- 
cluded in  being  made  "  a  member  of  Christ,  the  child  of  God, 
and  an  inheritor  of  the  kingdom  of  heaven,"  all  go  together. 
And  it  further  declares  the  same  thing,  and  particularly 
points  out  the  ground  and  necessity  of  such  a  privilege, — 
"  For  being  by  nature  born  in  sin,  and  the  children  of  wrath 
we  are  hereby  made  the  children  of  grace." 

A  brief  reference  to  the  articles  must  be  made,  because 
their  testimony  is  so  very  express,  particular,  and  decisive 
The  twenty-seventh  Article  unites  together  regeneration,  par 
don,  and  adoption: — "  Baptism  is  a  sign  of  regeneration  01 
new-birth,  whereby,  as  by  an  instrument,  they  that  receive 
baptism  rightly,  are  grafted  into  the  church  ;  the  promises  of 
forgiveness  of  sin,  and  of  our  adoption  to  be  the  sons  of  God 
by  the  Holy  Ghost,  are  visibly  signed  and  sealed."  And  in  the 
ninth  Article  this  connexion  of  regeneration  with  justification, 
and  of  unregeneration  with  condemnation,  is  most  clearly  and 
distinctly  taught, — "  Original  sin  is  the  fault  and  corruption 
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of  the  nature  of  every  man,  whereby  he  is  very  far  gone  from 
original  righteousness; — therefore  it  deserveth  God's  wrath 
and  damnation.  And  this  infection  of  nature  doth  remain, 
yea  in  them  that  are  regenerated ; — although  there  is  no  con- 
demnation for  them  that  believe  and  are  baptised." 

The  seventeenth  Article,  which  is  a  beautiful  specimen  of 
epitomised  instruction,  is  quite  in  point  here.  It  links  to- 
gether, in  the  happiest  manner,  all  that  a  Christian  is  and 
hopes  for, — his  internal  disposition,  and  his  external  privi- 
leges, uniting  one  end  of  the  chain  with  the  electing  love  of 
God,  and  the  other  with  his  everlasting  glory,  and  connect- 
ing in  an  indissoluble  bond  all  the  intermediate  links  which 
bind  those  extremes  together  : — "  They  which  be  endued  with 
so  excellent  a  benefit  of  God,  be  called,  according  to  God's 
purpose,  by  his  Spirit  working  in  due  season ; — they  through 
grace  obey  the  calling  ;  they  be  justified  freely;  they  be  made 
sons  of  God  by  adoption ;  they  be  made  like  the  image  of  his 
only  begotten  Son  Jesus  Christ ;  they  walk  religiously  in 
good  works,  and  at  length  by  God's  mercy  they  attain  to 
everlasting  felicity." 

From  the  preceding  quotations,  combined  with  what  has 
been  previously  shewn  respecting  the  meaning  of  regenera- 
tion, it  cannot  fail,  as  we  conceive,  to  appear  evident  to  the 
reader,  that  the  following  points  have  been  demonstrably 
proved  : — 

1.  That  regeneration  is  a  holy  change  of  nature  ; — 

2.  That  the  relative  blessings  of  pardon,  adoption,  &c., 
are  necessarily  connected  with  it ; — 

3.  That  nothing  has  been  discovered  in  displaying  the  na- 
ture and  connexions  of  regeneration,  which  tends  to  prove 
that  any  thing,  beside  what  is  of  a  moral  nature,  is  included 
in  regeneration  :  but  that  every  thing  necessary  to  salvation, 
as  well  as  salvation  itself,  is  invariably  connected  with  it ; — 

4.  That  regeneration  is  only  one. — Neither  the  Scripture 
nor  our  church  ever  hint  at  any  thing  like  two  regenerations. 
They  do  not,  for  instance,  speak  of  one  necessarily  attend- 
ing baptism,  and  of  another  which  may  occur  after  bap- 
tism.    They  do  not  describe  one  regeneration  as  necessary 
for  infants,  and  another,  essentially  different,  as  necessary  for 
adults.     All  have  the  same  corruption  of  nature,  if  not  in 
degree,  yet  in  kind  ;   and  all  lie  under  the  same  curse.     All, 
therefore,  need  the  same  essential  change  of  nature,  and  the 
same  deliverance  from  guilt  and  condemnation.     Both  Scrip- 
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ture  and  our  church  admit  of  regeneration  as  occurring  at 
any  period  of  life,  and  with  or  without  baptism ;  but  never 
as  occurring  twice  to  the  same  person.  They  require  water 
and  the  Spirit,  yet  not  for  two  regenerations,  but  as  generally 
necessary  for  one. 


We  hope  and  earnestly  request,  that  our  readers  will  not 
feel  reluctant  to  wait  till  a  succession  of  Tracts  shall  sub- 
stantiate the  truth  of  the  foregoing  position  ;  namely,  that  our 
church  teaches  only  one,  and  that  a  holy  and  spiritual 
regeneration.  For,  were  we  to  attempt  it,  we  should  not  be 
able  in  a  paragraph  or  two  to  afford  him  due  satisfaction. 
But  we  expect  to  evince  the  statement  which  we  have  deli- 
berately advanced,  to  be  not  only  true  in  itself,  but  the  only 
true  mode  of  arriving  at  consistency  in  the  exposition  of  the 
Scripture  and  our  baptismal  offices.  They  who  confine  rege- 
neration to  baptism,  are  compelled  to  reduce  its  meaning  to 
something  external,  or  merely  ecclesiastical ;  we  shall,  in  our 
next  Tract,  carefully  examine  several  interpretations  on  this 
head.  All  we  request  of  the  reader  is,  that  he  will  not  too 
anxiously  expect  us  to  announce  conclusions  before  we  can 
give  the  evidence  upon  which  these  conclusions  are  founded. 

We,  for  ourselves,  possess  the  most  perfect  satisfaction  in 
the  substantial  parts  of  our  system  ;  which  we  shall  exhibit  in 
due  time.  But  the  general  subject  is  exceedingly  embar- 
rassed, not  so  much  from  its  own  inherent  obscurity,  as 
from  the  numerous  inventions  and  theories  by  which  it  has 
been  encumbered.  We  know  it  is  admitted  by  all  who  write 
upon  this  controversy,  that  internal  and  "  spiritual  regene- 
ration" cannot  consistently  be  confined  to  baptism.  But  as 
we  advocate  no  other  primary,  proper,  and  saving  regenera- 
tion than  the  true  one ;  and  yet  the  offices  of  baptism  may, 
at  first  sight,  seem  to  claim  the  association  of  spiritual 
regeneration  with  the  due  performance  of  that  rite,  we  may 
be  thought  to  involve  ourselves  in  some  difficulty.  But  we 
trust,  that  with  due  attention  to  the  design  of  baptism — the 
characters  for  whom  it  was  instituted — the  professions  made 
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and  the  engagements  entered  into  on  the  reception  of  that 
sacred  ordinance,  we  shall  not,  on  our  system,  find  it  neces- 
sary to  deviate  from  the  literal  interpretation  of  our  church 
documents,  in  the  manner  and  to  the  extent  which  every 
other  theory  hitherto  developed  has,  in  one  shape  or  other, 
been  obliged  to  do. 

We  cannot  inform  the  reader  of  the  exact  number  of 
Tracts  which  the  subjects  of  Baptism  and  Regeneration  will 
occupy  ;  because  the  MSS.  are  not  reduced  to  such  order 
as  will  enable  us  to  make  an  accurate  calculation.  It 
certainly  will  require  seven  or  eight  Tracts,  the  size  of  the 
present  one,  to  give  a  satisfactory  exposition  of  every  point  of 
importance,  and  to  afford  a  refutation  of  the  most  material 
errors  which  we  conceive  to  be  advanced  on  the  opposite  in- 
terpretation ;  independent  of  any  reply  to  objections  which 
may  be  made  to  our  statements,  or  corrections,  or  explan- 
ations which  we  may  hereafter  find  it  necessary  to  offer  to  the 
public.  For  though  we  have  not  the  least  apprehension 
that  any  main  pillar  of  our  building  can  be  shaken,  it  would 
imply  a  great  degree  of  arrogance  to  assume  that  we  have  in 
no  degree  made  mistakes  in  minor  departments,  on  these 
very  difficult  subjects,  in  the  handling  of  which  many  of  the 
greatest  men  have  fallen  into  serious  errors.  We  do  as- 
suredly hope  to  give  a  more  satisfactory  answer  to  the  real 
difficulties  of  this  intricate  subject  than  has  yet  been  given ; 
and  especially  such  an  answer  as  will  utterly  erazc  the  entire 
foundation  upon  which  the  "  Oxford  7Vac£s"have  built  their 
system  of  "  Baptismal  Regeneration.1' 
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